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8 You shall count for yourself seven cycles of sabbatical years, seven years seven limes; the
years of the seven cycles of sabbatical years shall be for you [orly-nine years. ® You shall
sound a broken blast on the shofar, in the seventh month, on the tenth of the month; on the Day

of Atonement you shall sound the shofar throughout your Ianci@You shall sanctify the fiftieth
year and proclaim freedom throughout the land for all its inhabitants; it shall be the Jubilee
Year for you, you shall return each man to his ancestral heritage and you shall return each man
to his family. 1 It shall be a Jubilee Year for you — this fiftieth year — you shall nol sow, you
shall not harvest its aftergrowth and you shall not pick what was set aside of it for yourself.
12 For it is a Jubilee Year, it shall be holy to you; from the field you may eal its crop{3In this
Jubilee Year you shall return each man to his ancestral heritage.
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The number seven répresents Tne cycie Ui COMPIETCN in
Creation; thus the Sabbath day and the Shemittah year sym-
bolize testimony that the fullness of Creation is God's. The
seven cycles leading up to the Jubilee reinforce this con-
cept. Thus our verse speaks of seven sabbatical years and
seven cycles of sabbaticals (Chinuch).

The Torah thus extends beyond the forty-nine dimensions of

272 Maharal on the Tovab material existence, being broader even than the most abstract level
g\ of man’s comprehension, whose intellect is limited to the grasp and
S — r capacity of the human mind. Torah, on the other hand, says the

s The Signiﬁcancc of a Unit of Seven /2 Maharal, “extends beyond the fiftieth gateway.”

(N CHIDDUSHEI 4GGADOS (Rosh Hashanah 21b), the Maharal explains

S that every physical entity possesses seven dimensions: the four direc- s Why Seven Shemittos Are Counted before Yovel

tions of the compass, up and down, and a seventh dimension bein

its own essence. The world was thus created in six days, with the sev-
ral

enth day, Shabbos — the “purpose of heaven and earth” (as we refer

SINCE TIME 15 cyclical in nature, upon the completion of seven
shemittah cycles, the count has been exhausted, and it therefore

o starts anew. This is not a continuation of the previous counting, be

to it in the Friday night Amidah) — embodying the world’s inner

cause once physical existence has passed through all of its forty-nine

content and ultjmate mission,

dimensions, it has completed its cycle. Existence now undergoes re

Anything beyond onc of these seven dimensions moves away from

== newal, and the count starts from a new beginning.

the physical plane of creation to the abstract, spiritual plane. Thus, bris
“nilab, the covenant of circumcision, which represents a Jew overcoming
his physical desires and subjugating of his body to Hakadosh Baruch
Hu, Who is the other party to the covenant, is done on the eighth day
.t of a child’s life, for it represents a higher, spiritual level, reaching beyond
all of the seven physical dimensions. This also explains the halachah
that milab (which relates to the eighth and spiritual dimension) is
performed on the cighth day even when this falls on Shabbos (which

A seven times seven cycle can conceptually be regarded as in
finite, because the number goes no Kigher, and instead there is a nev

,beginning. Therefore, although the Torah says that an eved niriza —
a Jewish slave who has his ear pierced after expressing unwillingnes
to leave his master’s home at the end of his six-year term of servi
tude — “shall serve him (i.c., his master) forever” (Shemos 21:6,
Chazal (Kiddushin 15a) note that “forever” is not to be understoo
in the usual manner. Rather, it refers to the yovel year, when th

belongs to the seventh dimension of the physical world) eved nirtza goes free. In Chiddushei Aggados (Kiddushin ibid.), th

Maharal explains thac yovel is synonymous with “forever,” addin

s Seven Shemittos Signify the furcher (Netzach Yisrael, Chap. 45) that “every yovel [cycle] is consic

Exhaustion of Physical Existence * N ered a world of its own.” Yovel’s arrival after counting all Forty—ni;

THE MAHARAL EXPLAINS further that each of any given physical en- dimensions of the physical world thus represents a new beginnin

‘ tity’s seven dimensions is itself a material entity, encompassing seven Coming after seven shemittah cycles, yovel represents the world’s s
X érpcnsions of its own. Seven times seven thus signifies the maximi- turn to its starting point and source.

zation of every existing dimension of the material universe. Moving

beyond seven times seven denotes the utter exhaustion of every level se» Yovel Marks a New Start

4 of material existence and passing on to the spiritual plane of existence.
We find that the Torah, whose essence is pure spirituality and
whose full comprehension lies beyond the grasp of human faculties,

is described in the following terms: “Its midab (extent) is longer than

TO SUM UP: after counting seven shemittah cycles, the fiftiech ye
is yovel, for all the dimensions of physical existence have been «
hausted, and creation’s material realm is renewed and returns to

the earth and wider than the yam (the sea)” (Iyov 11:9). The gematriya starting point.
¢ (numerical value) of midah is forty-nine (mem [40) + dalet [4] + heb o Yovel thus represents the world's renewal and return to its sour
[5] = 49), and that of ya s fifey (yud [10] + mem [40] = 50). this explains why the Torah specifics that yovel follows seven cycles

seven rather than a single continuum of forty-nine years.
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Erasing the Feeling of Superiority

Before dealing with these questions, let us examine the mitzvah of setting an eved
Ivri free. For the master, it might be quite difficult to free his slave after years of having
ordered him about as an indentured servant. After all, by this time his superiority over
the slave is practically ingrained in his soul. Conversely, the slave has probably cdtne to

fview himself as totally subservient to his master, as part of his master’s estate. He has
hcoge to depend on his master to make all his decisions for him and to provide him
with all his basic needs.
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When the time comes to set the slave free, this relationship comes to an abrupt end.
Not only does the slave cease to work for the master, but his dependence on the master
is halted as well. In a single day this slave must absorb and internalize his trust and

ﬁ@th in Hashem’s Divine providence and learn to be dependent only on Hashem, not

" on a master of flesh and blood. Being set free, therefore, means much more to a slave
than simply being relieved of his obligation to serve the master.

As an eved Ivri is a Jewish man or girl, the eved must use this opportunity to build
his recognition of and faith in Hashem as Caretaker and Provider. He must realize that
Hashem provides sustenance for billions of creatures all at once, from microscopic
one-celled plants and animals to the largest and mightiest of beasts. Hashem does all
this with His sublime attributes of mercy and kindness, and this obligates the former
slaves to devote themselves to serving Him wholeheartedly and to trust Hashem to
guide them throughout the rest of their lives.

h?‘) Perhaps we can suggest that this explains the rule mentioned above that the freed
slave does not return home immediately on Erev Rosh Hashanah. Instead, he remains
in his former master’s home until after Yom Kippur, behaving as if he is royalty, eating
and drinking as he pleases and celebrating “with his crown on his head”” These ten
days are a crash course for him to impress upon himself that he is indeed free of any
obligation to the master, [or in the very domain where he had been a slave, he now
behaves as a lord “with his crown on his head” This makes the strongest impression
of ‘The change 1n his personal status, proving that he is genuinely free even as he walks
in the same halls and rooms in which he had spent such a lengthy period as a slaye.
This will hopefully ri\d him of the mindset he had of being a person subservient to
other human beings. His behavior during these ten days screams out to him. “You are
dependent on and subservient to Hashem alone. Place your trust and your hopes for.
vour well-being only in Him. .
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\S This is the meaningiof the pasuk. Even if a person owned a piece

x'_l'he master, for his part, must realize that all creations are the handiwork of ©f land or an estate for close to 50 years, nevertheless, when the

fashem and that no man should feel a sense of superiority over another. Whatever ~ Yovel arrives, the land or the house must be retumed to its previous

——— — - - i erson that his true task in life is to
nes position, whatever one’s social or financial status, everyone is obligated to serve ancestral owner. This leaches a p ASK

e i rformin
{ashem, to fulfill His mitzvos and to contribute to the revealing of Hashem’s Kingship A PIEBErS for the World to Come by leaming Torah and pe 9

i i i 3 to live, that, and the
wver the world.” During the years when the master “owned” his slave, his behavior and mitzvos, While a person certainly needs a place to Ive, thet, &

. - - - i hmius. should not become his purpose of existence.
ttitudes may have contradicted this axiomatic truth. Now is setti pursuit of gas - i
el g y ‘ . ik, that he is setting the slave The Chofetz Chaim would often speak of the foolishness of
ree, it is time for him to reinforce these concepts in his own heart.?

those who believe that their lives are endless, that there is a 739 Nz
\ Dﬂyjﬂrsuw (lit., a club of those who will die) of which they them-
\(0 selves are not “members.” Although they are aware that they attenc
funerals, since people die, they think it will somehow never happer

APecsoal Sholix Blewlag to them. They feel that they are immune to it, safe from the Angel
We suggest that the obligations of both the slave and the master at the time the of Death.

slave is set free arc connected to the mitzvah of blowing the shofar on Yom Kippur
of the yovel year. Rambam wrote (Hilchos Shemitlah Vyovel 10:10), “Tt is a mitzvah of

the Torah to blow the shofar on 10 Tishrei during the yovel year. Initially, this mitzvah . A
3 3 e children of Ches and said, “/ am a
is incumbent on the beis din, as the pasuk states, “You [singular form] must blow a Sarah, he came before th

staccato blast on a shofar” Every individual is likewise obligated to blow the shofar, (or AWin) M4, sojourner and a resident among gou__ {Bereishis 23:4).

have it blown for him) as it states, “You [plural form| must blow a shofar! The QrﬂHaChgm]‘_ggr_nments th?t alm%u }: ’:W?ha-m—l%%m;
The twofold mitzvah of shafar corresponds to the two concepts described above. land, as_denoted in the term Jy/\n, resident, = e Hirst used the wor

The blast blown by the beis din announces that all slaves are free to return lo their ku‘ sojourner. This is because it is the way of righteous peaple not to

homes, their families and their personal pursuits. The blast blown by each individual is attach any feelings of permanence to life in this world, and he

o
Men Avraham Avinu had to purchase a burial plot for his wife,

to awaken the former masters’ hearts so thal they realize that all “the people of Yisrael Ltherefore referred to himself first as a sojourner.
= are Mine; [they are My] slaves” {Vayikra 25:55).* - If people would carefully contemplate this attitude and lead their
According to this, we can understand the Torah’s words, “Proclaim freedom in the lives based on such a philosophy, how much happier and fulfilled
Land for all its inhabitants! The milzvah of setting the slaves free is not simply a matter they would be. So much of the endless striving and toil for gashmius
of emancipating the slaves from their masters' possession. It is a call for every member is a result of péé}‘:!le thinking that they are residents in this world;
of our ﬁ_aﬁmb ‘implant in his heart the knowledge that Hashem is the Master of th_ei _farget that the days of our years ... are 70 years and if with
the entire world and that every person is ubligated to subjugate himself and all his strength, 80 years (Tehillim 90:10). The message of Youvel is that
possessions Lo serve Him. This complements the mitzvah of yovel, which comes to eventually all land and property acquisitions will have to leave their

demonstrate that the Land is [lashem’s possession and that il is only by His grace that
we live on it and use it."

present owners and return to the previous ancestral owners. Only

the Torah and mitzvos that a person accumulates has permanence
(inthis world and is the source of his eternal reward in the World to

Corne. =

This being the case, the ideal date [or freeing the slaves is Yom Kippur, a day when
no one eats or drinks and everyone is occupied with cleansing himself of his sins.
and shedding himself of his coarse pursuit of physical pleasures. On Yom Kippur we

TN @e

— K N57R) "R M0 MT YD "IT M0RD T 9P 00w KD 172073 M &
since the last Yovel. As explicitly stated in the pasuk, this mitzvah Sy ,'aah mnn )M WY oW TR Sara SR anw "hart 1o,
teaches a person that the land is Hashem's, For you are sojourners
and residents with Me. A person should not attach too much
gpermanency to his physical acquisitions. He may enjoy them for n927 1K, 99 PIUEY 1P P2 PWIRW A1 53 - X3 NTHN NT 2", NN
y.ears and decades, but, __eventually, they will bei returned to their P17 (3 AK) MRIW TIYD 1A TH 557 51U K2 PR N -ll:,-m TN D VWYN N
rightful ancestral owner..
Rav Pam would illustrate this concept with the story of a Jew living
in a small community who hired a melamed to teach Torah to his X 52 TN KA WA YN WY @R (17 D9RN) MR PIPI YR T
children for a year's time. The melamed received rcom and board in 5759 "YOR TR %2 PN DNKY' (3 79K51) TKI  PIN W1 IRIW
exchange for his services and became a part of the household. A
few months went by and the baa!l habayis (homeowner) began a MI3N0 NN PIRA MNBNN NNgRn PW NN Dman NINT NN W Inynie
costly, major renovation of his house, which took a number of APW MY PR AW 599 DTRA 5w 1m32 MHN 12T PRW MTYERD DR
months to complete. When the project was finished, the baal
habayis made a festive chanukas habayis (dedication of a new
home) to celebrate. Neighbors and friends were given a “tour” of yaon 19123 DMIND (7M7) "womn oY QTRD N TN mMMPNN NNEHN NYRY ™
the newly remodeled home. The melamed also took part in the tours ST 09I IRA NS N9PNN YK M NN NTW DN YR 0
(and accompanied the guests around the house, saying, “Here is '
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where we added a wall. Over there we enlarged the bedroom. Isn't
our new kitchen now very spacious and beautiful?"
%The baal habayis overheard the words of the melamed and

became upset. “You are talking like it is your house,” he said to the T2V M52, "IINAW MW" 21N33 AN K7 AN TW OBWA NI 03 NN YU
melamed. “Don't you realize that you are only here for a z’man WA M NY2W N0 WK DRYY AN 12 MWK 5310 MW A% TR ImK Ot
(limited period)?"” The melamed eyed his master and softly replied, MM MIPN 12 1R KT RIIP WK MORD DAY K DMWY 00T DMK 19 O

“My dear baal habayis, you, too, are only here, on this world,

; 2 OMK W OMNY 101 PX DNPNR WK MRS ,]0Wm N1y 099 PaRm” nena
for a z’'man.
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23, fboesh Doty
T‘h}e Dangers of Wealth and Honor

With the concept that we have developed here, we can explain why the mitzvah of
freeing slaves must be observed only when all of Bnei Yisrael reside in Eretz Yisrael.
V;[hen Bnei Yisracl are in exile, when they are undergoing harsh persecution, that in
igsell brings them to realize that they must trust in Hashem and that they need His
xsisﬁ_ﬁ_ce and protection, When Lhey are comfortably independent in their own Land,
enjoying its bounty and wealth, they are faced with the danger of feeling superior and
haughty, and this could bring them to forget Hashem altogether, as the pasuk predicts
(Devarim 32:15), * Yeshurun hecame fat and rebellious.” -

To counter this danger, ITashem commanded all those who labored for years to
amass wealth in real estate and human slaves to give back all the fields to their original
owners and to set free all the slaves they had purchased, In this way, people will realize

Sy that their wealth is not really their own, that it has been placed in their hands only
temporarily in order to help them fulfill Hashern's Will”

w e m P R Hesde (89

(Yeshayahu 18:7). Thus, 12 is what the land “brings home” to its owner,
which is also the meaning of man. 112> or 527 is a canal, which brings
water to where it is needed. 93w, then, is that which brings; or, more
precisely, that which brings home. It restores people and property to

their proper place and order.
Thus, also, b2» in the sense of 11p: one sounds the Yarn 17p in order

to call the flock home; thus obain ningiw (Yehoshua 6:4) or 230 133
(ibird.'-ﬁz‘j). e was the first city conquered in Y& pax. The 2av blasts
blown on a 95w around the city walls called upon the city — in the
Name of God — to surrender, or, if you will, to “come home” to its
4 rightful owner. The walls that fell heeded this call (see also Shemos
19:13, and our Commentary there). In these passages, 721 denotes not
(;élj;l_l]g_h()fn but also the “home-calling” signal sounded by the horn.

According to Rosh Hashanah 26a, 2r also means X727, the ram.
Apparently, this sense of the word, too, is related to the meaning set
forth above. The & leads the flock — and perhaps also “brings it
home”; he is the leader who goes before the flock, which follows in his
footsteps.

S

shofar, “declaring emancipation throughout the land for all its inhabit-

Al

wn MR

199 f\',/j SN wm

i e — N ——— —————— )_ e i

77 302 9127 DYIRIND OYNN 7Y 931 NOTAND MONN “m-r“’

[ANNON PNRYN AMMIATPION TINND NN ONINND DIRAY Nywa
TN NNY DINT DN DM, NMP 23 DN 2) NI N TN NT TN
AN ,DAND D»NIY 220 22U NN AT N2 DON NI
m M7 DAR»NP DNANHD DN INTNY NITHD NINY NN DTN
MOV OTNAY D) 72 TIY 10N DON-NWYNR NANA N0 720 NTND
ISP ANYTY NN IN NID? NI DWW I O IR MIN-ND NN

RO T NPT Y ENPINY N DY NN MIZAT PR YT PIY 2Wnng

Dnnn2a

NV NIN NAN2 PON DTNAY AR AT e Xon eHape
DY OR 2A730 0P 930 P NI OWTRNM BYA5INN MmN
D221wD KDY J2 PIN TONI TAM DTRPNNY NP 72 AN aXwvn
ATAYN INND 7D DpHRnn1 DSLIND NYHH NI MO AwIng
(0PN90N DV 1TAYT I NINY MNYN PN MINTMY INTRM
TPMT-PNN MPIINT NPITUnT 198 NANTY PIRD N NI/

nrR L TIYN WRIN DYTPNN 930 2anN NIY DY, POn2 W TN

INN DMNA2N 0PI PYNIN TR 920 OYDaZ 0M0a) DPN
YNANT RINYDP MY DYITEDY DR 1D Dom PN
N DN NYY TYHRI DITAN TYSN NINAPY DNTNA DN 9)NT

IINYHN NN YTPRN NINYD ,DN2AN NINNINN X 9751 9012
' % TR DA MmN Xy

DMNYPN DMNTND Y AN DNPID NN PN DNN TMIPRN Nvan

DN2NKR NN NYNN NN ,MN TY OnYa 1720 - Nnd 7Y M2
NIDIN N N30 DY, MOZNYRM TIaywn o) NN DA
NNRY DNIHNND MWD 721 "NI N TAN DT 227 NIT 110N 5

ants. This is your Jubilee year, when each man shall return to his heredi-

Jary property and to his family” (Vayikra 25:10).
The similarity between yovel and the holiday of Shavuos is striking.
The forty-nine days of Omer counting, which lead to the receiving of

the Torah on the [iftieth day, Shavuos, parallel the forty-nine years of
the counting of sabbatical cycles, which culminate in the fiftieth year,
( the jubilee.

Both Shavuos and yovel signify a state of Lrue freedom and liberty.
People tend to think of freedom as an absence of constraints and limita-
tions, that a man is fully free only when he has the liberty to fulfill his
heart’s every desire, that he is fully emancipated when he has license to
express himself in any way he chooses. But this is the antithesis of the
Jewish approach to freedom. The Torah teaches that a man is free only
when he is in control, when he reigns over his animalistic tendencies
and desires. The Torah’s view is that man and his desires are not one;
giving in to one's desires is neither a true expression of the self nor an

gxpression of freedom.

@0ur Sages teach that the only way to be truly free is to accept upon
oneself the yoke of Torah. The Gemara (Eruvin 54a) states,  “The Tablets
were made by God and written with God's script engraved [charus] on
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the Tablets’ (Shemos 32:16) — do not read ‘charus’ [engraved], but
rather ‘cheirus’ [freedom].” A person is free when he overcomes his en-
slavement to his physical urges and desires, an independence that only
the Torah — symbolized by the Ten Commandments engraved on the
Jablets — can provide. Hence Shavuos, which commemorates our re-
ceiving of the Torah at Mount Sinai, signifies ultimate freedom.

Yovel is likewise a time of freedom, independence, and emancipa-
tion. The Talmud teaches that with the sounding of the shofar on Yom
Kippur of the fiftieth year a Jewish slave who had chosen to stay with
his_master beyond the prescribed six-vear limit goes free (Rosh
HaShanah 9a). This is implied in the Torah’s words “declaring emanci-
pation.” In addition, in the jubilee year all inherited property that has
Dbeen sold is “set free” — it is returned to its original owner,

ar] Yet the state of freedom and liberty associated with yovel involves

far more than the emancipation of slaves and property. These are

merely external signs of a much deeper sense of freedom that character-

1zes yovel "throughout the land for all its inhabitants.” The Torah states

that during the fiftieth year “you may not sow nor harvest Crops grow-
ing of their own accord nor gather grapes.... The jubilee year shall thus
be holy to you” (Vayikra 25:11). This freedom from the daily chores of
working the land and earning one’s sustenance, and the holiness it
evinces, is reminiscent of the abslention from work and mundane ac-
tivity that is associated with the holiness of Shabbos,

>§( The Hebrew term Shabbos is etymologically akin to both lehashbis,
‘Lgo cease from labor,” and lehashiv, “to return.” On Shabbos, explains
the Sefas Emes, we seek to curtail our involvement with the outer world
and return to our inner selves. This is the menuchah, the absolute tran-
quility, that is associated with Shabbos, which can be achieved only by
-/ someone who can make contact with his true idenlity and feel at home

with himself, without the external distractions that always surround us
“\and that stand in the way of self-recognition.

E&Shabbos, yovel is sanctified by a retreat from the “realities” of
the world that surrounds us; it is a time distinguished by a ubiquitous
sense of freedom. Liberty is returned to the Jewish slave so that he
might gain true freedom by making God his sole Master. Similarly, the
Jew whose hereditary property is set free becomes himself free to return
5’? his roots — to his childhood home and to family long absented from
the heart.

Yet more than this, yovel is a time of freedom for all men, a time to
tﬁg away from external distractions in order to accept anew the yoke
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of Torah, and to experience a genuine menuchah. through a return to
one's long-forgotten self.
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The Shape of the World
The Gemara® states that the world was created using the letter hei
(7). It then proceeds to discuss the reason for this:

7.

Why was this world created with the letter hei?

Because it is like a three-walled portico, whoever wishes to leave
may do so.

And why is theve a gap between the leg of the hei and the roof?

So that if a man repents he can come back in.

Why can he not come back in through the way he left?

That would not work.

What is stopping a person from returning through the way he left?

i The Hebrew word for “letter” is os (mr). This is also the word for
“a sign.” This is because every Hebrew letter is also a sign; it signifies
an element of creation. As we know, not all elements of creation are

positive. Some are negative, and certain letters represent them. The
Vilna Gaon, quoting the Zohar, explains that the letter kuf () is a letter

which represents negative forces. And now, the Gaon says something
staggering. The reason why the Gemara says one cannot return the way

2
leg of the kuf? The Vilna Gaon has told us earlier: it is the leg of the
pig!

.y Now we can understand his meaning. The extended leg of the pig
represents total emphasis on physical appearances. As we have seen,
this is what turns a hei into a kuf.

9, AnEwmpire of Reeds
Rome, as we saw, was built on a reed (mp). The word in Hebrew which

represents something as it really is, is the word hineh (mn) — behold.
When the heh of hineh becomes a kuf, it denotes a shift from focusing
on things as they really are to the way they appear to be. At that point,
~1n becomes mip, and this is the “reed” upon which Rome was built. That
is why Esav is “the beast of the reed.”
~J The first reed was driven into the sea when King Solomon married
the daughter of Pharach. Although officially she converted before mar;
rying, and thus had the external status of a Jewess, nonetheless, she
did not renounce any of her idol-worshipping practices, and her con
version was without meaning or substance. This reliance on externa
appearances was the first “reed,” around which silt would later gather
and upon which Rome would ultimately thrive. Rome represents th
atmosphere in the final exile which lays undue emphasis on externa

one left is because once one has left the letter n, it is no longer a n. The
Yleg of the it has extended and it has become a and the leg of the p is
blocking his entrance back!
»~» How does anbecome ap?

8. Reading the Signs
The Maharal* explains the meaning of creating the world with a n.

appearances, which causes one to no longer care about things as the

really are.

,r/ »_*
3? 10. The Dying Art of Authenticity
The Gemara® tells us that after concluding the Shernoneh Esrei, Ra

Alexandri would say the following prayer:

Master of the World, it is revealed and known before You that

The letter 1 can be seen as being made up of two letters, a dalet (1) and
a yud (7). The letter 7 represents physicality; it has the basic physical
extensions of length and breadth. The body of the world is physical. The

letter * represents spirituality. It is the smallest of the letters, essen-

our will is to do Your will; and what prevents us from doing so?
sopaw xw — The yeast in the dough, and meabn Ay —
subjugation of the kingdoms. May it be Your will to remove them
from us, so that we may return to serve You with a full heart.

= tially a dot without physical extension, and it is the only letter which

does not rest on the surface, but floats above it.*? This letter is com-
bined with the 7in order to form the letter 7, for this is the formula for
successfully navigating the physical world, by injecting it with spiritual

The first impediment, the “yeast in the dough,” refers to the ev
inclination, which primarily assumes the role of yeast in inflating a pe

son'’s sense of worth using nothing other than air (usually hot). Wh:
does “subjugation of the kingdoms” refer to? On the face of it, it woul

ideas, thoughts, words and deeds.

But what would happen if a person's sole focus and intent in spiri-
tual matters was to ensure that he looked spiritual, but did not care at

seem to be a reference to the various decrees of hostile host natior
*‘who declare it illegal to perform mitzvos. The Vilna Gaon, howeve
explains that it refers to the pressure exerted by the hoof of Esav.

all whether he really was? From a certain point of view, such a person’s
spirituality would then become another form of physicality. In this case,
the letter *would become a vav (1), Vav is another letter which represents
physicality (for example, the six days of the working week, mirroring
the six days of physical creation).” A n whose leg has turned from a» to

a), is in fact no longer a 11, but rather it is now a p!

In short, a p is a i which has been reduced to appearances. Indeed, the

= The term used for “subjugation” is may*w. Literally this word mearn
beholden, and refers to any form of pressure which binds a perso.n t
someone or something. When one borrows money, his estate thereh
becomes 7apwn — beholden to his creditor; he is no longer completel
free to decide what to do with it. Here, the term mayw refers to th
atmospheric pressure of life under Roman rule. The preoccupation wit

external appearances which characteriz i i ver

word kuf (mp) in Hebrew means a monkey, and represents the capacity to
perform or mimic a physical act in a way which has no content or meaning,

Now we understand why one who has left the n cannot return the
way he came. The Gaon explained the letter is now a p and the leg blocks

fabric of life there, and it cannot fail to influence the Jewish people wh
live under their rule. Ultimately, it has a hold on them, and affects th
way they lead their lives, even their Torah lives. There is a very stron
message being broadcast from all sides which says, “When in Rome

him, The way it does so is very simple. This person has no notion that

do — even your activities — as the Romans do theirs.”

he has left the bottom of the n at all, i.e., that he no longer has any

spirituality (°) in his life. As far as he is concerned his spirituality is
stranger than ever! He does not realize that he has drifted out, as wha

%This has never been truer than in our times, when more and mor
ethphasis is being placed on how things look, and not how they real
ly are. If my webpage, etc. looks good and presents me in a good waj

he projects as a hei has actually become a kuf. There is nothing more

g Suaranteed to prevent a person returning to somewhere than a lack of

then I am good, and there isn't really anything more that needs to b
done. The Mishnah® forecasts that in the time referred to as ikves

awareness that he has ever left,

What is preventing his return? The leg of the kuf. And what is the

d’Meshicha (the footsteps of the Mashiach), “truth will disappear.
We are witness to this phenomenon, as the reality of how thing

really are is consistently made to take second place to how thing
are presented,

& Unfortunately, under these conditions, not only does truth disar
pear, but so do we.
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LT& When viewed through the lenses of Yichud Hashem, such thoughts
are ridiculous. If you think that there are forces of opposition pre-
venting you from growing, then you lack awareness of the Oneness
of Hashem. There are no forces of opposition. Colds, sick children,
and car trouble come from Hashem, and they were created to bring
ou closer to Him no less than your siddur and your gemara. Cer-
tain levels of perfection can be attained by davening and studying
Torah, and others can be attained only when you are in bed with
the flu or in the waiting room of a doctor’s office with your child.

There are aspects of your personality that will be refined when you
learn how to deal with the frustration of a car that will not start. All

these obstacles are from Hashem, and they are meant to help you

grow, not get in the way of your growth. If you identify them as
struggles that you must overcome, they will help you attain perfec-
tion so that you can enjoy your eternal reward.
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